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In honor of Yom HaKippurim, the holiest day of the entire 
year, and, afterwards, the seven days of Chag HaSuccos, that 
approach auspiciously, it is fitting that we examine a fascinating 
passage in the Gemara (Berachos 7a).  It depicts what 
transpired when Rabbi Yishmael ben Alisha entered the Kodesh 
HaKodashim on Yom HaKippurim to burn the Ketores: 

“תניא אמר רבי ישמעאל בן אלישע, פעם אחת נכנסתי להקטיר קטורת לפני 

לי  ואמר  ונשא,  רם  כסא  על  יושב  שהוא  צבאות  ה’  יה  אכתריאל  וראיתי  ולפנים, 

ישמעאל בני ברכני, אמרתי לו יהי רצון מלפניך שיכבשו רחמיך את כעסך, ויגולו 

רחמיך על מדותיך, ותתנהג עם בניך במדת הרחמים, ותיכנס להם לפנים משורת 

הדין, ונענע לי בראשו”.

Rabbi Yishmael, the Kohen Gadol, relates that upon entering 
the Kodesh HaKodashim on Yom Kippur to burn the incense, he 
merited seeing the Lord sitting upon His high and lofty Throne 
in the Kodesh HaKodashim above.  G-d asks him for a berachah: 
 After formulating his berachah, the Almighty  .“ישמעאל בני ברכני”
responds with a nod of His head, so to speak. 

Clearly, this passage falls into the category described by 
Shlomo HaMelech as (Koheles 7, 24): עמוק ועמוק  שהיה  מה   “רחוק 

ימצאנו”  what existed is elusive and so very deep; who—מי 
can fathom it?  Nevertheless, it is apparent that the talmudic 
sages inserted this passage in the Gemara and not in the 
Zohar hakadosh.  This suggests that it is possible to interpret 
and comprehend this passage in a straightforward manner, 
according to our level of perception.  Thus, it behooves us to 
comprehend:

1) What is the significance of Rabbi Yishmael, the Kohen 
Gadol, seeing HKB”H sitting on His high and lofty throne on 
Yom HaKippurim? 

2)  What is the significance of HKB”H’s request: “Yishmael, 
My son, bless Me”?  Does HKB”H need the berachah of the 
Kohen Gadol?

3) Why did HKB”H nod His head rather than responding 
verbally “Amen” or something similar? 

Sprinkling One Above and Seven Below

I was struck by a wonderful idea concerning this passage.  
I would like to begin by discussing the avodah performed by 
the Kohen Gadol in the Kodesh HaKodashim on Yom Kippur.  
Regarding the chatas-bull of the Kohen Gadol and the chatas-
goat of Yisrael, he followed a unique sprinkling protocol that 
differed from the sprinklings performed throughout the year.  
He sprinkled their blood one above and seven below: אחת“ 

  .למעלה ושבע למטה”

The source for this protocol is found in parshas Acharei Mos, 
where it describes the sacrifice of Aharon HaKohen’s chatas-
bull (Vayikra 16, 11): והקריב אהרן את פר החטאת אשר לו וכפר בעדו ובעד“ 

 ביתו... ולקח מדם הפר והזה באצבעו על פני הכפורת קדמה, ולפני הכפורת יזה שבע

-Aharon shall bring near his own chatas  פעמים מן הדם באצבעו”.
bull and he shall atone for himself and for his household . 
. . he shall take some of the blood of the bull and sprinkle 
with his finger upon the eastern front of the kapores; and 
in front of the kapores, he shall sprinkle seven times from 
the blood with his finger.  Rashi explains:  הזאה באצבעו,   “והזה 

יזה שבע, הרי אחת למעלה ושבע למטה” ולפני הכפורת   and“—אחת במשמע, 
sprinkle with his finger” implies one sprinkling; “and in front 
of the kapores, he shall sprinkle seven” teaches us that over 
all there was one sprinkling above and seven below.
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Afterwards, regarding the sprinkling of the blood of Yisrael’s 
chatas-goat, it states (ibid. 15): לעם אשר  החטאת  שעיר  את   “ושחט 

 והביא את דמו אל מבית לפרוכת, ועשה את דמו כאשר עשה לדם הפר והזה אותו

 he shall slaughter the he-goat chatas --על הכפורת ולפני הכפורת”
of the people and bring its blood within the curtain; he 
shall do with its blood as he had done with the blood of the 
bull, and sprinkle it upon the kapores and in front of the 
kapores.  Thus, the Torah dictates that the blood of the he-goat 
was to be sprinkled in precisely the same manner as the blood 
of the bull—namely ”אחת למעלה ושבע למטה“.  

This protocol followed by the Kohen Gadol is described in 
the Mishnah (Yoma 53b): נכנס למקום שנכנס ועמד במקום שעמד, והזה“ 

ושתים, ואחת, אחת  אחת, אחת  מונה  היה  וכך  ושבע למטה...  אחת למעלה   ממנו 

ושבע” ושש, אחת  וחמש, אחת  וארבע, אחת  ושלש, אחת   he entered—אחת 
the place that he entered (Rashi: the place of the Kodesh 
HaKodashim), and he stood where he stood (between the 
staves), and he sprinkled from it (the blood) one above and 
seven below . . . and he would count like this: One, one and 
one, one and two, one and three, one and four, one and five, 
one and six, one and seven.  

The Gemara inquires (ibid. 55a): ”טעמא  what was—“מאי 
the rationale for this peculiar method of counting?  Why did 
he count “one” -- representing the single sprinkling above -- 
with each of the subsequent seven sprinklings below?  They 
answer:  ”בהזאות יטעה  שלא  אמר  אלעזר    :Rabbi Elazar said—“רבי 
So that he would not err in the counting of the sprinklings.  
According to Rashi, this allowed him extra time between the 
sprinklings to concentrate on the counting procedure so as not 
to err.  The Gemara continues: )רבי יוחנן אמר, אמר קרא )ויקרא טז-יד“ 

 ולפני הכפורת יזה, שאין תלמוד לומר יזה, ומה תלמוד לומר יזה, לימד על הזאה

 Rabbi Yochanan said: It is—ראשונה שצריכין מנין עם כל אחת ואחת”
because the passuk states (regarding the sprinklings below): 
“And in front of the kapores, he shall sprinkle (seven times).”  
It was unnecessary for the Torah to repeat the phrase “he 
shall sprinkle.”  So, what does “he shall sprinkle” teach us?  
It teaches us regarding the first sprinkling that it must 
be counted again along with each and every one (of the 
subsequent downward sprinklings).  

In any event, we must endeavor to make some sense of 
the sprinkling protocol.  What is the practical significance of 
sprinkling:  ”אחת למעלה ושבע למטה“-- one above and seven below? 
Additionally, what is the theoretical significance of adding the 
 representing the first sprinkling—before counting each—“אחת”
of the subsequent seven sprinklings below—either so that the 

Kohen Gadol would not err or as Rabbi Yochanan posits, it is 
deduced from a specific passuk?  

The Kohen Gadol Brought All of Yisrael’s Teshuvah  
into the Kodesh HaKodashim 

before the Kisei HaKavod

We will begin to shed some light on the subject by referring 
to a fascinating passage in the Midrash Tanchuma (Nasso 11).  
It states that while the Beis HaMikdash stood, HKB”H would 
vacate His Kisei HaKavod in the heavenly Beis HaMikdash, where 
He was sitting, so to speak, and He would descend together with 
His Kisei HaKavod to sit in the Kodesh HaKodashim in the Beis 
HaMikdash down below:

“בוא וראה בשעה שאמר הקב”ה למשה שיאמר לישראל שיעשו לו משכן, אמר 

כבוד  כסא  יז-יב(  )ירמיה  שנאמר  למעלה  בנוי  מקדשי  הרי  משה  למשה,  הקב”ה 

מפניו  הס  קדשו  בהיכל  וה’  ב-כ(  )חבקוק  שנאמר  כמו  היכל  ושם  מראשון,  מרום 

כל הארץ, ושם כסא כבודו בנוי שנאמר )תהלים קג-יט( ה’ בשמים הכין כסאו.

וכן ישעיה אומר )ישעיה ו-א( יושב על כסא רם ונשא ושוליו מלאים את ההיכל, 

ובשביל חיבתכם אני מניח בית המקדש העליון, שהוא מתוקן עד שלא נברא העולם, 

וארד ואשכון ביניכם שנאמר )שמות כט-מה( ושכנתי בתוך בני ישראל, וכתיב )שם 

כה-ח( ועשו לי מקדש ושכנתי בתוכם”.

When HKB”H instructed Moshe regarding the construction 
of the Mishkan, He told Moshe that His Mikdash is already built 
in the heavens; the “Heichal” is there and His Kisei HaKavod 
is there.  For the sake of your (Yisrael’s) love and adoration, 
however, I will vacate the Beis HaMikdash above, descend and 
dwell among you. 

This explains very nicely why HKB”H commanded the Kohen 
Gadol to enter the Kodesh HaKodashim on Yom HaKippurim.  
For, we have learned in the Gemara (Yoma 86b): תשובה  “גדולה 

 the power of—שמגעת עד כסא הכבוד, שנאמר שובה ישראל עד ה’ אלקיך”
teshuvah is so great that it reaches up to the Kisei HaKavod, 
as it states (Hoshea 14, 2): “Return, O Yisrael, unto Hashem, 
your G-d.”   Thus, we see that the goal of teshuvah is to reach 
HKB”H sitting upon His Kisei HaKavod.  

Now, Yom HaKippurim is a day of forgiveness, pardon and 
atonement for all of Yisrael—as it is written (Vayikra 16, 30): 
 for on --“כי ביום הזה יכפר עליכם לטהר אתכם מכל חטאותיכם לפני ה’ תטהרו”
this day, He shall provide atonement for you to purify you; 
from all of your sins before Hashem shall you be purified.  
There is a prerequisite, however; Yisrael must first perform 
teshuvah.  Here is the ruling of the Rambam (Hilchos Teshuvah 1, 
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—“ועיצומו של יום הכיפורים מכפר לשבים, שנאמר כי ביום הזה יכפר עליכם” :(3
the day of Yom HaKippurim itself provides atonement for 
those who perform teshuvah, as it states: “For on this day, He 
shall provide atonement for you.”  In a similar vein, the Rama 
writes (O.C. 607, 6): המאמינים השבים  על  אלא  מכפר  אינו  הכיפורים   “יום 

 Yom HaKippurim only atones for those performing—בכפרתו”
teshuvah, who believe in its atonement.  

Therefore, HKB”H commanded the Kohen Gadol as the 
representative of all of Yisrael to gather together with him all 
of Yisrael’s teshuvah.  Instead of elevating it to the heavens 
to the Kisei HaKavod, however, he should enter the Kodesh 
HaKodashim with it.  Due to His extreme affection for Yisrael, 
HKB”H will descend with His Kisei HaKavod to the Kodesh 
HaKodashim down on earth.  Thus, the Kohen HaGadol can 
present before the Kisei HaKavod all of Yisrael’s teshuvah for 
all of their iniquities.

This is the implication of the passuk regarding the entry of 
Aharon HaKohen into the Kodesh HaKodashim (Vayikra 16, 3): 
 With this shall Aharon come into the --“בזאת יבוא אהרן אל הקודש”
Sanctuary.  Our sacred sefarim note that the numerical value 
of the word זא”ת equals צו”ם קו”ל ממו”ן—representing teshuvah, 
tefilah and tzedakah.  In other words, based on what we have 
just learned, Aharon would gather together all of the teshuvah 
performed by Yisrael, encompassed by these three categories, 
in order to bring them with him into the Kodesh HaKodashim, 
where HKB”H was sitting on His Kisei HaKavod.  

The Shechinah—the “One Above”—Descended 
“Seven Below” to the Kodesh HaKodashim

We can now rejoice and shed some light on the matter of 
the Kohen Gadol’s seven sprinklings in the Kodesh HaKodashim 
before HKB”H—one above and seven below.  We have learned 
in the Gemara (Chagigah 12b) that there are seven firmaments.  
The Kisei HaKavod is located in the first and uppermost 
firmament known as Aravos.  There, HKB”H, the exalted King 
of all living creatures, dwells over them—as it states (Tehillim 
 extol He Who rides upon the—“סולו לרוכב בערבות ביה שמו” :(5 ,68
Aravos (heavenly firmament), with His name “Yud-hei.” 

Now, seeing as HKB”H sits upon His Kisei HaKavod in the 
uppermost firmament, known as Aravos, and during the times 
that the Beis HaMikdash existed, He would descend with His 
Kisei HaKavod to rest His Shechinah on earth in the Kodesh 
HaKodashim, it turns out that HKB”H descended seven levels to 

reach the Kodesh HaKodashim.  Accordingly, we can suggest that 
this is why the Kohen Gadol sprinkled one above and seven below; 
this protocol alludes to the great “chesed” performed by HKB”H.  
He descended with His Kisei HaKavod through seven firmaments 
to reach earth.  Thus, ”למעלה  one above”—alludes to“—“אחת 
HKB”H; since the creation of the world, He sat upon His Kisei 
HaKavod in the first and uppermost firmament—Aravos.  ושבע“ 

 and seven below”—represents the seven descents“—למטה”
HKB”H descended from there to reach earth down below.  

This explains very nicely why the Kohen Gadol counted 
the seemingly superfluous “one” with each of the successive 
sprinklings down below.  This protocol was designed to dispel 
the false notion that the eight sprinklings merely corresponded 
to the seven firmaments plus the earth.  Rather, it served as a 
reminder that it is essential to express gratitude to Hashem 
for abandoning His original post--למעלה  where His—”אחת 
Shechinah dwelt in the first firmament; and He subsequently 
descended seven levels to rest His Shechinah on earth in the 
Kodesh HaKodashim--“ושבע למטה“.  

This is the significance of the Kohen Gadol’s peculiar method 
of counting.  With the first sprinkle above, he counted ”אחת“—
corresponding to the Shechinah dwelling in the uppermost 
firmament, Aravos.  With the first sprinkling below, he counted 
 signifying that the Shechinah, Who is one, descended ,“אחת ואחת”
one level to the second firmament; ”אחת ושתים“ signified that the 
one and only Shechinah descended a second time to the third 
firmament; and so on and so forth until ”ושבע  signifying ,“אחת 
that the one and only Shechinah descended for a seventh time 
to reach the Kodesh HaKodashim on earth.  

The Clouds of the Ketores on Yom HaKippurim  
Prepare for the Clouds of Glory on Chag HaSuccos

Following this enlightening path, we can proceed to 
interpret the mysterious exchange between HKB”H and Rabbi 
Yishmael Kohen Gadol.  HKB”H requests of him: “Yishmael, My 
son, bless Me.”  Let us refer to a tremendous chiddush revealed 
by the Sefas Emes (Succos 5644) founded on the words of 
the Zohar hakadosh (Emor 103a).  He writes that the seven 
“clouds of glory”—“ananei hakavod”—that appear during the 
seven days of Succos, commemorating the “ananei hakavod” 
in the midbar, emanate from the cloud of “Ketores” (incense) 
introduced by the Kohen Gadol in the Kodesh HaKodashim 
on Yom HaKippurim.  That cloud of incense was comprised of 
seven clouds.  This led the Sefas Emes to deduce that the Ketores 
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service performed by the Kohen Gadol on Yom HaKippurim in 
the Kodesh HaKodashim served as a preparation to attract the 
“ananei hakavod” that appear over Yisrael on Succos.  

With this in mind, we now have a novel explanation for the 
Kohen Gadol’s sprinkling protocol: “one above and seven 
below.”  The ”למעלה  can be interpreted as an allusion to “אחת 
Yom HaKippurim, the day on which Yisrael elevate themselves 
above all concerns pertaining to Olam HaZeh.  As the Tur writes 
(O.C. 619), the reason we proclaim ”שם  out loud on Yom “ברוך 
HaKippurim is because we have elevated ourselves to the status 
of malachim, who do so.  

On the other hand, the “seven below” allude to the seven 
days of Chag HaSuccos, during which we dwell down below 
in Olam HaZeh, eating and sleeping within the confines of the 
succah.  In this manner, by means of the sprinkling service: אחת“ 

למטה” ושבע   the Kohen Gadol extended the kedushah of ,למעלה 
Yom HaKippurim—represented by the “one below”-- to the 
seven days of Succos, represented by the “seven below.”  

Succos’s Clouds of Glory Are Formed 

 from the Deliberate Sins that Were 

Transformed into Virtues

Let us add a tantalizing tidbit further explaining the words 
of the Zohar hakadosh, regarding the incredible connection 
between the seven clouds of the Ketores raised by the Kohen 
Gadol on Yom Kippur in the Kodesh HaKodashim and the seven 
“clouds of glory” on Chag HaSuccos.  We learn a fascinating 
point about the “ananei hakavod” that appear on Succos from 
the impeccable writings of the great Rabbi David of Dinov, zy”a, 
in Tzemach David (Succos).  

We know that the mitzvah of succah commemorates the 
“ananei hakavod”—as it is written (Vayikra 23, 43): ידעו  “למען 

מצרים” מארץ  אותם  בהוציאי  ישראל  בני  את  הושבתי  בסוכות  כי   --דורותיכם 
so that your generations will know that I caused Bnei 
Yisrael to dwell in Succos when I took them from the land 
of Mitzrayim.  Rashi comments that the “Succos” mentioned in 
this passuk refer to the “clouds of glory”—the “ananei hakavod.”  
The Tur and the Shulchan Aruch (O.C. Hilchos Succah 625, 1) 
provide the same explanation; this passuk refers to the “ananei 
hakavod” that enveloped them and protected them from the 
extreme heat and other harmful elements.  

The great Rabbi David of Dinov, zy”a, teaches us that the 
“ananei hakavod” in the midbar were formed from the sins of 

Yisrael, who sank to the forty-ninth level of tumah in Mitzrayim.  
HKB”H, in His infinite mercy and kindness, transformed their 
sins into virtues and assets with which He formed the “ananei 
hakavod.”  Then he adds: יום הכיפורים  “וכן יהיה תמיד לדורות, כי אחר 

סוכה” של  המקיף  אור  נעשה  ומזה  זכויות,  מהעוונות   this will hold—נעשו 
true always, in future generations; after Yom HaKippurim, 
virtues will be made from the iniquities; from them the 
surrounding light of the succah will be made.  

It is evident that the great Rabbi of Dinov, zy”a, based his 
idea on the sacred teachings of the Kedushas Levi (Vayeilech).  
He addresses the Midrash Tanchuma (Emor 22): לכם  “ולקחתם 

יום הוא, ואת אמרת ביום הראשון, אלא וכי ראשון הוא והלא ט”ו   ביום הראשון, 

 the passuk says “and you will take for—ראשון הוא לחשבון עוונות”
you on the first day”; is it actually the first day?  In reality, 
it is the fifteenth day (Succos is celebrated on the fifteenth 
of Tishrei).  Rather, it implies that it is the first day with 
regards to the accountability for transgressions.  

Based on the Gemara (Yoma 86:), the Kedushas Levi explains 
that by means of teshuvah m’yirah intentional transgressions 
 are transformed into inadvertent transgressions (״זדונות״)
 whereas, teshuvah m’ahavah transforms intentional ;(״שגגות״)
transgressions into merits (״זכויות״). Now, on Rosh Hoshanah 
and Yom Kippur, Yisrael repent primarily out of yirah, inspired 
by fear and reverence due to the awe of the Day of Judgment 
and the image of the Almighty King sitting on His throne. 

On the other hand, after the High Holidays, after the Almighty 
has forgiven Yisrael for their sins, as the verse states (Vayikra 
 ,“כי ביום הזה יכפר עליכם לטהר אתכם מכל חטאותיכם לפני ה’ תטהרו” :(16,30
we celebrate Chag HaSuccos. Yisrael dwell in their succahs, 
secure and protected by “emunah,” and repent out of ahavah, 
full of joy and spiritual enlightenment.

Hence, there is no point in tallying Yisrael’s transgressions 
after the High Holidays, since up until that time, they have only 
performed teshuvah out of yirah, and the transgressions have 
not yet been transformed into merits. On Succos, however, when 
Yisrael perform teshuvah out of ahavah and the transgressions 
have actually been transformed into merits, it is time to tally 
and be rewarded by the Almighty - ”ראשון לחשבון עוונות“.  In this 
manner, HKB”H enhances their reward.  

With this understanding, the insight of the great Rabbi of 
Dinov, zy”a, makes perfect sense.  On Rosh HaShanah and Yom 
Kippur, Yisrael perform teshuvah motivated by yirah.  As such, 
their deliberate sins remain blemishes, alBeis inadvertent ones; 
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these, too, require atonement.  When Succos arrives, however, 
and Yisrael perform teshuvah motivated by ahavah, their 
deliberate sins are transformed into merits.  From these merits 
and virtues it is possible to form the surrounding light—the 
“ohr meikif”—of the succah, to provide illumination for Yisrael, 
while they dwell in the shade of the succah.

Based on this sacred insight, we can now comprehend very 
well why HKB”H chose to guide Yisrael in the Midbar with a 
cloud pillar, which is the basis for the mitzvah of succah.  At first 
glance, this might seem confusing.  After all, the cloud usually 
connotes a state of concealed supervision, as we see in the 
passuk (Eichah 3, 44): ”סכותה בענן לך מעבור תפלה“-- you wrapped 
Yourself in a cloud that prayer cannot pierce.  That being the 
case, how is it possible that HKB”H preceded Yisrael in a “cloud 
of glory” that constitutes a dividing barrier?

Based on what we have just discussed, it works out 
magnificently.  Indeed, the “ananei hakavod” were formed from 
Yisrael’s transgressions, in keeping with the notion of סכותה“ 

 however, by performing teshuvah inspired by ;בענן לך מעבור תפלה”
ahavah, their deliberate transgressions were transformed into 
merits.  Therefore, HKB”H chose to accompany Yisrael in the 
midbar specifically with “ananei hakavod” that were formed from 
their transgressions—thereby demonstrating to them that their 
deliberate transgressions had been transformed into merits.  

Aharon HaKohen Arouses 

in Yisrael Love of Hashem

After giving the matter a considerable amount of thought, 
I would like to address a revelation of Chazal’s in the Gemara 
(Ta’anis 9a).  They teach us that the “ananei hakavod” that 
accompanied Yisrael in the midbar were in the merit of Aharon 
HaKohen.  As we have learned in the Mishnah (Avos 1, 12): 
ומקרבן הבריות  את  אוהב  שלום,  ורודף  שלום  אוהב  אהרן,  של  מתלמידיו   “הוי 

 Be among the disciples of Aharon, loving peace --לתורה”
and pursuing peace, loving humankind and bringing them 
near to the Torah.  The Bartenura explains in the name of Avos 
D’Rabbi Nasan: 

היה  עבירה,  שעבר  באדם  יודע  כשהיה  לתורה,  הבריות  מקרב  היה  “וכיצד 

מתחבר עמו ומראה לו פנים צהובות, והיה אותו אדם מתבייש ואמר, אילו היה יודע 

צדיק זה מעשי הרעים, כמה היה מתרחק ממני, ומתוך כך היה חוזר למוטב, הוא 

שהנביא מעיד עליו בשלום ובמישור הלך אתי ורבים השיב מעון”.

And how did he bring people closer to the Torah?  When 
he was aware that a particular person had committed an 

aveirah, he would befriend him and greet him with a smile.  
That person would feel ashamed.  For he would say to himself:  
If this tzaddik was only aware of my evil deeds, he would 
surely stay far away from me.  As a result, he would return 
to the good (i.e. mend his ways).  Thus, the prophet attests to 
his character (Malachi 2, 6): “He walked with Me in peace and 
with fairness, and turned many away from iniquity.”  

This teaches us that as a result of his immense ahavah for 
Yisrael, he inculcated in them a deep ahavah of Hashem.  This 
ahavah would cause them to feel shame when they transgressed 
and, as a consequence, would encourage them to perform 
teshuvah.  By performing teshuvah for the spiritual depths to 
which they sank in Mitzrayim, they successfully transformed 
their deliberate transgressions into merits and assets.  This was 
evident from the “ananei hakavod” – the manifestation through 
which HKB”H accompanied Yisrael in the midbar.  Thus, we see 
that the “ananei hakavod” were in the merit of Aharon.  

Now, this enlightens us with regards to a teaching in the 
Zohar hakadosh.  It teaches us that when Aharon HaKohen 
and all of the kohanim that followed him entered the Kodesh 
HaKodashim on Yom HaKippurim, enveloped by the cloud of 
the Ketores, they prepared the way for the “ananei hakavod” 
that appeared on Chag HaSuccos.  So, while it is true that on 
Yom HaKippurim, because they were in awe of the element of 
“din,” the teshuvah Yisrael performed stemmed from yirah; 
nevertheless, this was not the case for the Kohen Gadol.  As a 
descendant of Aharon HaKohen, who served Hashem out of 
extreme ahavah, the Kohen Gadol was capable of preparing 
Yisrael to perform teshuvah m’ahavah on Chag HaSuccos—the 
festival commemorating the “ananei hakavod” that were gifted 
to Yisrael in the merit of Aharon.  

This also explains very nicely another teaching from the 
Zohar hakadosh.  It teaches us that the cloud of Ketores was 
comprised of seven clouds corresponding to the seven clouds 
that appeared on Succos.  Now, the Gemara (Succah 52a) teaches 
us: ”הרע ליצר  לו  יש  שמות   the yetzer hara has seven --“שבעה 
appellations.  The Maharsha (ibid.) explains that these refer to 
seven distinct aspects or forces of the yetzer hara corresponding 
to the seven days of creation.  It was precisely for this reason 
that there were seven “ananei hakavod.”  They counteracted the 
seven aspects of the yetzer hara that had caused Yisrael to sin.  
As a result, Yisrael’s iniquities were transformed into assets 
and virtues.  Thus, the seven clouds correspond to the seven 
days of Succos.  
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“Yishmael, My son, bless Me”—Transform 

the Deliberate Sins into Merits

Continuing onward on our sacred journey, let us now address 
the fascinating passage related to the entry of Rabbi Yishmael 
Kohen Gadol into the Kodesh HaKodashim: “It was taught in 
a Baraita: Rabbi Yishmael ben Elisha said: Once (on Yom 
Kippur) I entered the inner sanctum (Kodesh HaKodashim) 
to burn the Ketores, and I saw “Achseriel  Kah Hashem 
Tzevakos” (G-d) sitting on a high and lofty throne.”  He 
entered the Kodesh HaKodashim to burn the Ketores between 
the two poles of the Aron.  He took with him all of the acts of 
teshuvah that Yisrael had performed on Yom Kippur, in order 
to present them before the Kisei HaKavod.  On this occasion, he 
merited a prophetic vision; he saw, so to speak, HKB”H sitting 
atop His Throne in the Kodesh HaKodashim.  

“He said to me, ‘Yishmael, My son, bless Me.’”  Let us 
propose an explanation.  Upon seeing that he had entered with all 
of the teshuvah that Yisrael had performed out of yirah, HKB”H 
requested that he bestow a berachah that would transform 
all of the transgressions that been transformed thus far into 
inadvertent acts into merits and virtues.  That is precisely what 
he did: “I said to him: May it be Your will that Your rachamim 
(mercy) conquer Your anger, and that Your rachamim 
overcome Your sterner midos and that You behave toward 
Your children with the midah of rachamim and that for their 
sake You go beyond the boundary of judgment.”  

It appears that we can provide an explanation based on what 
the brilliant author of the Mishneh LaMelech discusses at length 
in his sefer Parashas Derachim (4).  He provides us with an 
amazing principle that comes from the Zohar hakadosh (Chayei 
Sarah 121b).  HKB”H judges a person based on his present state 
and circumstances; He does not take into account the evil that the 
person is going to perform in the future.  In contrast, good deeds 
are treated much more favorably; HKB”H takes into account the 
good that a person is destined to perform and views it as if he has 
already done it, in order to exonerate him.  

We can now suggest that is indeed the tefilah that Rabbi 
Yishmael Kohen Gadol prayed to HKB”H: It is true that strictly 
speaking, as of this day (Yom Kippur), Yisrael have not yet 
performed teshuvah m’ahavah but only teshuvah m’yirah.  
Consequently, all of their deliberate sins (״זדונות״) have only been 
transformed into inadvertent sins (״שגגות״), rather than into 
merits and assets (״זכויות״).  Nevertheless, it is ever apparent to 
You, HKB”H, that Yisrael are going to perform teshuvah m’ahavah 
on Chag HaSuccos in the merit of the Kohen Gadol—who will 
influence them with the love of Hashem emblematic of Aharon 
HaKohen.  Therefore, I beseech You to treat Your children לפנים“ 

 beyond the strict dictates of “din.”  Please transform—משורת הדין”
their inadvertent transgressions into virtuous acts in the merit of 
the teshuvah m’ahavah that they are going to perform.  

It was for this reason that in Rabbi Yishmael’s vision, HKB”H 
merely nodded His head in response: ”בראשו לי   In this  .“ונענע 
manner, He was alluding to him that He acquiesced to the 
entreaty; HKB”H would accept their teshuvah m’ahavah מראש—
ahead of time, before it had actually been performed on the 
upcoming Chag HaSuccos.  As a result, He would already view 
all of their inadvertent sins as meritorious acts.  

This explains very nicely the time-honored Jewish minhag 
brought down by the Rama (O.C. 625, 1) in the name of the 
Maharil: אל לידו  הבאה  דמצוה  כיפור,  יום  לאחר  מיד  הסוכה  לתקן   “מצוה 

 it is a mitzvah to erect the succah immediately—יחמיצנה”
after Yom Kippur; for an opportunity to perform a mitzvah 
should not be squandered.  Let us explain the rationale for 
this minhag in terms of what we have just learned.  According to 
the Zohar hakadosh, the “ananei hakavod” on Succos emanate 
from the avodah performed by the Kohen Gadol on Yom 
HaKippurim involving the clouds of the Ketores.  Therefore, 
immediately, at the conclusion of Yom HaKippurim, we build a 
succah to extend the “ananei hakavod” from Yom HaKippurim 
to Chag HaSuccos. 
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